Hymns to Surya (RV. 1.50, 1.115, 10.37)

RV 1.50
rsi: praskanva kanva; devata: strya (11-13 rogaghna upanisad);
chanda: gayatri, 10-13 anustup
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Analysis of RV 1.50
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ud u tyam jatadvedasam devam vahanti ketavah
drs$é visvaya sdriyam 1.050.01

Interpretation.

“"The beams of Consciousness carry the God Jatavedas up: for all to see the
Sun!”!

For all to see the Sun the beams of the light of Consciousness carry the
Divine Power, the Divine Will, Agni, to its summit. The Godhead growing
within the material inconscience is carried by the beams of light of
Consciousness upward for all to see the all-manifesting Sun.

In this verse the relation between Surya and Agni is brought out in the most
poetic way: Agni, the Divine Will, is here to bring all to the Vision of the
Sun, the Supermind.
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apa tyé tayavo yatha ndaksatra yanti aktubhih
sliraya visvacaksase 1.050.02

Interpretation.
“Away they pass, like thieves, who move in the night: the stars and
constellations, for the Sun [to come], who sees All.” 2

It is the image of the evolution of Consciousness, the light which is growing
here in the Night of our fallen Self, in the Nature, is compared to the stars
on the dark sky. They all will pass when the Sun, the Supramental
Manifestation will come, which sees all and all see it.

Sri Aurobindo uses this imagery in its deepest meaning in his Savitri. The
Voice of the Supreme speaks to Savitri, explaining to her, in the moment of
her doubts, the meaning of the Sacrifice, the Work she came to do here,
that her personal salvation in this Dark Night is not the purpose of her
coming here, but to open 'to Light the eyes (of all) that could not see’; her
personal salvation is compared to the ‘one shining star’ in the Inconscient’s
realm, or ‘one door in the Ignorance opened upon light’, but she is ‘the day-
bringer’:

If for thy own sake only thou hast come,
An immortal spirit into the mortal's world,

1 Griffith: ‘His bright rays bear him up aloft, the God who knoweth all that lives, Surya, that

all may look on him.’

2 Griffith: ‘The constellations pass away, like thieves, together with their beams, Before the
all-beholding Sun'



To found thy luminous kingdom in God's dark,

In the Inconscient's realm one shining star,

One door in the Ignorance opened upon light,
Why hadst thou any need to come at all?

Thou hast come down into a struggling world

To aid a blind and suffering mortal race,

To open to Light the eyes that could not see,

To bring down bliss into the heart of grief,

To make thy life a bridge twixt earth and heaven;
If thou wouldst save the toiling universe,

The vast universal suffering feel as thine:

Thou must bear the sorrow that thou claimst to heal;
The day-bringer must walk in darkest night.’

Aswapati is also compared with the star in the mindless Night, awating the
arrival of the Dawn, who in the Veda is the beloved of the Sun, being
followed with love by Him into the realms of the material manifestation (RV
1.115.2):

As shines a solitary witness star

That burns apart, Light's lonely sentinel,

In the drift and teeming of a mindless Night,
A single thinker in an aimless world

Awaiting some tremendous dawn of God,

He saw the purpose in the works of Time.
Even in that aimlessness a work was done
Pregnant with magic will and change divine.*

The Night is pregnant with the light of her twin-sister Dawn, the image
often used in the Rigveda and also in Savitri by Sri Aurobindo:

Numberless the stars swam on their shadowy field (the stars symbolise the souls)
Describing in the gloom the ways of light.

Then while they skirted yet the southward verge, (daksina-yana)

Lost in the halo of her musing brows

Night, splendid with the moon dreaming in heaven

In silver peace, possessed her luminous reign.

She brooded through her stillness on a thought

Deep-guarded by her mystic folds of light,

And in her bosom nursed a greater dawn.’

Vocabulary:
tayu, m. = (st-), a thief RV. i, iv-vii.

3 Volume: 33-34 [CWSA] (Savitri -- A Legend and a Symbol), Page: 536
* Volume: 33-34 [CWSA] (Savitri -- A Legend and a Symbol), Page: 137
5 Volume: 33-34 [CWSA] (Savitri -- A Legend and a Symbol), Page: 724
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adréram asya ketadvo vi raSmdyo janam’ anu
bhrajanto agndayo yatha 1.050.03

Interpretation:

“The beams of Consciousness are seen, the rays spreading wide over all
those (or following all) who are born here in the body, like the blazing
flames of Agni.”®
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taranir visvadarsato jyotiskrd asi siiriya
visvam a bhasi rocanam 1.050.04

Interpretation:

“You are swift, O Surya, Seeing All, Maker of Light! Illumining all luminous
region from above!”’

Moving through all, Seeing All, The Creator of Light, you are, O Surya, all
luminous realm, visvam rocanam, you come to illumine here, & bhasn”

How can Surya illumine luminous realm?

The Overmental plane is a luminous realm, rocana, there are actually three
of them, &ri rocana, Overmind Gnosis, Overmind, and Intuition. Here they
are mentioned as one realm of light, which Surya comes to illumine, for he
is a creator of light, jyotiskrt, and the seer of the Universe, visvadarsatah.

Sri Aurobindo in Savitri describes how far the world of the Supramental
Truth is from the luminous world of the Overmind:

The radiant world of the everlasting Truth
Glimmered like a faint star bordering the night
Above the golden Overmind's shimmering ridge.®

So when the Supramental Sun descends into the golden Overmind it illumines it with
its all-creating light of Knowledge.

Vocabulary:
tarani, mfn. moving forwards (as the sun &c.), quick, untired, energetic RV. AV.

xiii , 2 , 4 and 36; carrying over, saving, helping , benevolent RV. TBr.ii , 7, 13,
2; m. the sun KapS. iii , 13 BhP. v, viii , x Rajat. SarngP.

® Griffith: ‘His herald rays are seen afar refulgent o'er the world of men, Like flames of fire that
burn and blaze.’

7 Griffith: ‘Swift and all beautiful art thou, O Surya, maker of the light, Illuming all the radiant
realm.’
8 Volume: 33-34 [CWSA] (Savitri -- A Legend and a Symbol), Page: 41
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pratyan devanam visah pratyann ud esi manusan
pratyan visvam suvar dr$é 1.050.05

Interpretation.

“For both: gods and men, you rise above, for All to see Svar.”

The Supramental Sun is rising for all to see the luminous realms of Svar, for
it is here in the manifestation that we could see these luminous realms
illumined by the Sun. Svar itself is only a reflected light, as it were, it
shines with the light of the Supramental Sun (KathaUp: pratibhati...).

The Sun is facing, pratyak, both men, manusan, and gods, devanam visah,
for it is coming from behind of both of them.

Vocabulary:

pratyafic, mfn. turned towards , facing (acc.) RV. AV. VS.; coming (opp. to arvafc,
‘going’) RV.; being or coming from behind, turning the back, averted , moving in
an opposite direction ib. Br.; turned back or inward, inner, interior Prab. BhP.
Vedantas.
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yéna pavaka caksasa bhuranyantam janam’ anu
tuvam varuna pasyasi 1.050.06

Interpretation.
“The eye, O Purifier, by which you see all men engaged in the sacrificial
work, O Varuna,”*°

It is through the Sun as the Vision of Supramental plane that Varuna, the
Lord of the vastness of the Divine Being, Sat, can know what the toiling
human race is doing. Seeing their work, or Sacrifice, he purifies them to be
fit for the embodiment of a higher consciousness, manifesting the diviner
existence.

Vocabulary:
bhuranya, Nom P. -yati, to be active or restless, stir RV.; to stir (trans.) , agitate

(a liquid) ib.

® Griffith: ' Thou goest to the hosts of Gods, thou comest hither to mankind, Hither all light to
be beheld.

10 Griffith: ‘With that same eye of thine wherewith thou lookest brilliant Varuna, Upon the
busy race of men,’
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vi dyam esi rajas prthi aha mimano aktubhih
pasyan janmani sdriya 1.050.07

Interpretation.
“[By that] you move through Heaven and wide Space measuring our days by
the nights. Seeing all those who are born here, O Sun!”"!

You come and diffuse your light into the shining heaven, vi dyam esi, and
into the vast space of the Vital and Physical Consciousness, rajas prthu!
Measuring our days by the nights, ahd mimano aktubhih, you see all the
births taking place here. It is a description of how Varuna can see the
toiling men on earth, by the light of the Sun speading into the triple lower
hemisphere by which he can see all in detail.
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sapta tva harito rathe vahanti deva siiriya
$ociskesam vicaksana 1.050.08

Interpretation:

“And seven Horses, O Surya, carry you all over, with your golden flaming
hair, in your chariot, O God, seeing wide!”*

Seven are the horses of Surya, symbolizing the seven powers of
Consciousness carrying it all over.
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ayukta sapta sundhyuvah siiro rathasya naptiyah
tabhir yati svayuktibhih 1.050.09

Interpretation.
“"The Sun has yoked his bright Seven, the daughters (hands or fingers) of
the Car! By which he moves, for they are well connected to him!”*?

These seven horses are part of his power, they are the extansions of his
own self, as it were, of rather of his Car, which elsewhere is refered to as

1 Griffith: ‘Traversing sky and wide mid—air, thou metest with thy beams our days, Sun, seeing
all things that have birth.’

12 Griffith: ‘Seven Bay Steeds harnessed to thy car bear thee, O thou farseeing One, God,
Surya, with the radiant hair.’

13 Griffith: ‘Surya hath yoked the pure bright Seven, the daughters of the car; with these, His
own dear team, he goeth forth.’



visvaripa, of the form of the Universe. These seven horses are the part of
Universal manifestation.

Vocabulary:
sundhyu, or mfn. pure, bright, radiant, beautiful

napat, (f.t1) RV. AV. (ix , 1, 3 nom. -tis) daughter, granddaughter (pl. often fig.
‘the fingers, hands' &c. )
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ud vayam tamasas pari jyotis pasyanta dttaram
devam devatra siiriyam aganma jyotir uttamam 1.050.10

Interpretation:

“Above the Darkness, seeing the higher Light, we've come to Surya, God
among the Gods, the Light Supreme.”"

Above the hemisphere of Darkness we see the Higher Light, incompassing
it; but when we come to Surya, the Divine among the Gods, we arrive at the
Highest light.

This is a definition of the two transcendences, over the darkness, the world
of Svar, and over the Svar world the light of the Sun. The world of Svar is
the world of the Ray of the Sun, and above it there is the Sun, the Supreme
Light.
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udyann adya mitramaha aréhann Gttaram divam
hrdrogdm mama siriya harimanam ca nasaya 1.050.11

Interpretation.
“Rising today, o Surya, with the greatness of Mitra, to the higher Heaven,
destroy the disease of my heart and this yellow coloring.”*

Vocabulary:
mitramahas, mfn. (perhaps) having plenty of friends, rich in friends RV.
hariman, m. yellow colour, yellowness (as a disease), jaundice RV. AV.

4 Griffith: ‘Looking upon the loftier light above the darkness we have come To Surya, God
among the Gods, the light that is most excellent.’

15 Griffith: 'Rising this day, O rich in friends, ascending to the loftier heaven, Surya remove
my heart's disease, take from me this my yellow hue.’



| | |
Y H ENATT YIUIERTY A |
DA

| |
T ETREAY A ERAWT [ TEHM 1| g-04o-R

$ukesu me harimanam ropanakasu dadhmasi
atho haridravésu me harimanam ni dadhmasi 1.050.12

Interpretation.
“We put this yellowness of mine into the bright ones and the birds which
have yellowness, my yellowness we fully put onto them.”

Vocabulary:
Suka, m. (prob. fr. Suc, and orig. ‘the bright one’) a parrot RV. &c. &c.;

N. of a son of Vyasa (narrator of the Bhagavata-Purana to king Parikshit) MBh.
Pur.

haridrava, m. (fr. hari-dru) a kind of yellow bird RV. AV.

ropanaka, f. a kind of bird RV. AV. (Say. "a thrush" = Sarika).
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ud agad ayam adityo visvena sahasa saha
dvisantam mahyam randhayan mé aham dvisaté radham 1.050.13

“The Aditya rose up with all his Power, delivering me from the hater, not
hater from me! (Destroying enemy for me, not me for enemy!)”"

If we look deeper into the meaning of the last verse, we will find that the
choice of words has its meaning: dvis, or dvisat the enemy, lit. ‘dualiser’,
and therefore ‘hater’. Root randh, radh, to dominate and subject, which
may be translated then as: “bring dualiser into my subjection and not me
into his”. The topic often mentioned in the Veda, especially in relation with
Agni, cf.: abhi syama prtsutir martiyanam. “may we overcome the
oppressions of the mortals”. RV 5.4.1 etc.

Vocabulary:
randh cl. 4. P. to become subject to (dat.), be subdued or overthrown, succumb

RV. AV.; to be completed or matured MW.; (cf. radh) to bring into subjection,
subdue RV.; to deliver into the hand of (dat.) ib.; Caus. randhayati (Ved. also -te;
aor. riradhat RV.; ararandhat Gr.), to make subject, deliver over to (dat.) RV. AV.

dvisat mfn. (p. Pres. of dvis) hating or detesting, hostile, unfriendly, foe, enemy
(with acc. or gen. Pan. 2-3 , 69 Vartt. 5 Pat.) SBr. Mn. MBh. &c.

16 Griffith: ‘To parrots and to starlings let us give away my yellowness, Or this my yellowness let
us transfer to Haritala trees.’

17 Griffith: “With all his conquering vigour this Aditya hath gone up on high, Giving my foe
into mine hand: let me not be my foeman's prey.”



RV. 1.115, rsi: kutsa angirasah, devata: surya, chandah: tristup
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Analysis of RV 1.115
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citrdm devanam ud agad anikam caksur mitrasya varunasya agnéh
apra dyavaprthivi antariksam siirya atma jagatas tasthisas ca 1.115.01

Interpretation.

“The power, anikam, fully conscious citram, of all the Gods has risen! The

Eye of Consciousness Supreme, of Being and of Will!

Filling the Earth and Heaven and the Air, the Sun, the Self of all that moves

and moves not.”!®

It is the Self of all that moves and moves not, atman, which is a direct and

ultimate definition for the Supramental Manifestation.

18 Griffith’s translation: “The brilliant presence of the Gods hath risen, the eye of Mitra, Varuna
and Agni. The soul of all that moveth not or moveth, the Sun hath filled the air and earth and

heaven.”



10

Nowhere Savitar is called the Self of all, he is the lord of all that moves and
moves not, but not the self, see RV 4.53.6:
brhdtsumnah prasavitd nivésano jagatah sthatur ubhdyasya yo vasi

It is only Sdrya, the Supramental in its substance, consciousness and power
is called the Self of All. The word atman means not only the soul but also
the being, the body, actually all the bodies: physical, vital, mental,
supramental and transcendental are one Atman.

azﬁqm Wwamammﬁr T, |
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stiryo devim usasam réocamanam maryo na yoésam abhi eti pascat
yatra naro devayanto yugani vitanvaté prati bhadraya bhadram 1.115.02

Interpretation:

“The Sun follows after the Dawn, sdrya usasam abhyeti pascat, resplendent
Goddess, devim, as a boy follows a lady, maryo na yosam, where the heroic
souls [of men struggling], yatra narah, seeking after the divine
manifestation in time, devayantah yugani, spread the Blissful for the
Blissful, vitanvate prati bhadraya bhadram!"*®

The second half of the verse, ydtra ndro devaydnto yugdni, can be
translated differently:

“Where the heroic souls of Man divinize the ages (or even their yokes).”
The word yuga has several meanings ‘a cycle of time’, ‘a yoke’, something
which is yoking the soul to manifestation, ‘a generation’. That yoke is to be
divinized. The very yoke which is binding the soul to the world in its triple
existence, this triple cord of bondage must be divinized.

So the Sun is following the Dawn there where the divine souls of heroic men
are sacrificing or spreading the Blissful wide in Time and Space for the sake
of the Blissful.”® It is the Dawn who brings Him there, she is rocamana,
shining with his supramental light of the rocana, and he follows her, like a
young man goes after a beautiful maiden to realize all his desires in
manifestation.

Vocabulary:

yuga, n. a yoke , team (exceptionally m.) RV. &c. &c.; (ifc. f. @) , a pair , couple,
brace MBh. &c. (also with manusa or manusya) a race of men, generation
(exceptionally m.) RV. &c. &c.; a period or astronomical cycle of 5 (rarely 6)
years, a lustrum (esp. in the cycle of Jupiter) MBh. Var. Suér.; an age of the
world, long mundane period of years (of which there are four , viz. 1. Krta or
Satya, 2. Treta, 3. Dvapara , 4. Kali , of which the first three have already
elapsed, while the Kali, which began at midnight between the 17th and 18th of

19 Griffith’s translation: “Like as a young man followeth a maiden, so doth the Sun the Dawn,
refulgent Goddess: Where pious men extend their generations, before the Auspicious One for
happy fortune.”

2 In the hymn to Vidvakarman it is said: svadhavah/ svayam yajasva tanivam vrdhanah// RV
10.81.5
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Feb. 3102 B.C. [O. S.], is that in which we live; the duration of each is said to be
respectively 1,728 ,000, 1,296 ,000, 864 ,000 , and 432 ,000 years of men, the
descending numbers representing a similar physical and moral deterioration of
men in each age; the four Yugas comprise an aggregate of 4 ,320 ,000 years and
constitute a " great Yuga "' or Maha-yuga ; cf. IW. 178) AV. &c. &c.
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bhadra asva haritah siiriyasya citra étagva anumadiyasah
namasyanto diva 3 prstham asthuh pari dyavaprthivi yanti sadyah 1.115.03

Interpretation:

“Blissful are the powers-horses of the Sun, bright in consciousness, with
brilliant powers, they should be all successfully welcomed [here]! For these,
bearing our prayers, ascended to the top of Heaven, and in a moment they
spread all over Heaven and Earth.”

So these are the all mighty powers of the Sun, for in @ moment they can
occupy all Heaven and Earth. They have to be welcomed here by the soul of
man, all but in a successive way, one after the other.

What are these powers, and why are they symbolized by Horses, asvah?
Power is a movement of being; so, when being moves it is being perceived
or rather experienced as power. So these movements of the Supramental
Being can in a second occupy the whole Universe, for they are true in full
dynamic capacity of all possible and impossible movements of the Being.
The manifestation is nothing but their own projection, it is within them, as
it were, therefore in a moment they can occupy the whole space of Heaven
and Earth, pari dyavaprthivi yanti sadyah.

Vocabulary:
etagva, mfn. of variegated colour, shining (said of horses) RV. i, 115, 3; vii, 70,

2; viii , 70, 7.

eta, 'rushing’, 'darting’ of a variegated colour, varying the colour, shining, brilliant
RV. AV. TS. VS. &c.

anumadya, to be praised in succession, to be granted with acclamation or praise
RV. AV.

anu-mad, to rejoice over, to gladden , to praise RV. &c.

ad I dcd o Aicad TedT i [9ad & SR |
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21 Griffith’s translation: “Auspicious are the Sun's Bay—coloured Horses, bright, changing hues,
meet for our shouts of triumph. Bearing our prayers, die sky's ridge have they mounted, and in a
moment speed round earth and heaven.”
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tat sliryasya devatvam tan mahitvam madhya kartor vitatam sam jabhara
yadéd ayukta haritah sadhasthad ad ratri vasas tanute simasmai 1.115.04

Interpretation.

“And that is indeed his Divinity and that is his Greatness: the work half
done, which was widely spread out, he has taken now fully.

When He has yoked his horses to work from their [unyoked] common
places, then the Night spreads out her garments onto him!” %

And this is indeed his Greatness and his Divinity, the work which was
spread and half finished he indeed takes it all to accomplish. So when he
yokes his forces to do the work here, the movements of his supramental
being in its multitude, then the Night spreads her enveloping garments to
cloth or to house them in, which is the vision of manifestation of the Divine
here in the lower hemisphere.

This verse differs from the similar verse in the Hymn, 2.38 to Savitar, where
the Night is re-weaving all that Savitar has spread, similarly the word
vitatam is used, finishing his half done work anew. Here it is said that this
half finished work the Sun bears fully, sam jabhara. Though Griffith cannot
somehow believe it, and translates ‘he hath withdrawn that spread o’er
work unfinished’, following the suggestions from the hymn to Savitar 2.38.

It may also explain another statement from the hymn to the Dawn, where
she is asked to hurry with her evolutionary work, for when Surya comes and
the work is still unfinished, he may burn all like thieves and robbers.

“Do not delay your sacrificial work”, ma ciram tanutha apah - says the
Rishi to the Dawn, - “do not let the Sun burn you with his flame as if you
are a thief and an enemy!” net tva stenam yatha ripum tapati sdro
arcisd.”> The Sun is a symbol of the Supramental manifestation. If it
comes before the Dawn has finished her evolutionary preparatory work,
bringing down the light of the Sun and establishing it in the darkness,
gradually transforming it into the substance of Ilight, then the
Supramental light, symbolized by the Sun, would simply burn it down,
destroying this creation, which is unprepared to receive the full force of
that light. It is interesting to note that the word thief, stena, is used in
this context. Stena is one who lives for himself: having come into this

22 Griffith’s translation: “This is the Godhead, this might of Surya: he hath withdrawn what spread
o'er work unfinished. When he hath loosed his Horses from their station, straight over all Night
spreadeth out her garment.”

23 RV 5.79.9. Sri Aurobindo translates this passage differently but implying the same meaning:
Break forth into light, O daughter of heaven! And spin not out too long the work. For thee thy
sun affiicts not with his burning ray as he affiicts the foe and the thief.” In the footnote Sri
Aurobindo says: “The labour towards the being of the Truth is long and tedious, because the
powers of darkness and division, the lower powers of our being, seize on and appropriate, keep
idle or misuse the gains of the knowledge. They are not bearers of the sacrifice, but its spoilers;
they are hurt by the full ray of the sun. But this Dawn of knowledge can bear the full illumination
and bring to a rapid conclusion the great work.”

”
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creation to do the sacrificial work, that is for the Divine growth in the
Manifestation, he changed and started to live for himself alone and his
own enjoyment, his own knowledge, and his own power.** Stena, *
according to Vedic psychology, is the one who does not sacrifice, who
takes the Divine light and support for granted, with no gratitude and no
giving back. The Panis, the traffickers and traders, are also called thieves
and robbers. They steal the Divine light and treasures, store them in the
cave of the Subconscious, but do not use them for the Divine purpose,
which is the welfare of all. So when the time of the Sun, the supramental
manifestation, comes and the Sun, the Divine Eye, sees that the bearers
of light are not ready to receive and use the Immortal Power, it will treat
them as thieves and robbers.

vyuccha duhitar divo ma ciram tanutha apah net tva stenam yatha ripum
tapati siro arcisa sujate aSvasinrte

"Shine wide, O Daughter of Heaven, do not delay your work. Let not Sun
with his flame burn you down, as if it was a thief, or enemy.? O maiden
of a perfect Birth, O Mistress of Power of happy Truth!”

etavad ved usas tvam bhuyo va datum arhasi/
ya stotrbhyo vibhavary ucchanti na pramiyase sujate asvasiinrte

"This much and more you should give, O Dawn, to those who affirm you
in their prayers, O Luminous Lady shining wide, you are not diminished,
O maiden of the perfect Birth, O Mistress of Power of happy Truth!”

Similarly to this passage in Savitri the Voice of the Supreme warns
Ashvapati not to invoke the immeasurable descent of the Supreme into
the earthly frame of man, who is too weak to receive it. Therefore he has
to be patient, and entrust all work to the Divine Mother, for she is the
all-seeing Power and knows how to slowly hew her way through this
resistance.

“I am the Mystery beyond reach of mind,

I am the goal of the travail of the suns;

My fire and sweetness are the cause of life.
But too immense my danger and my joy.
Awake not the immeasurable descent,
Speak not my secret name to hostile Time;

2 “There is no greater sin than selfishness”, says Sri Aurobindo in his
Aphorisms.

% BhG 4..."The one who cooks for himself alone is a thief”, says the Gita,
meaning that the heavenly Soma, coming down here from heaven, is not shared
with the whole, though it was given for the whole of creation.

% The aim of terrestrial evolution: if the Sun comes and the work of Evolution is not done, then
He will burn everyone as if they were an adversary.

2 RV 5.79.8-10. It is another interesting thought of the evolutionary function of the Dawn; she
shines and gradually transforms the Darkness, but unlike the Sun’s her light does not destroy the
manifestation.
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Man is too weak to bear the Infinite's weight.

Truth born too soon might break the imperfect earth.
Leave the all-seeing Power to hew its way:
In thy single vast achievement reign apart
Helping the world with thy great lonely days.”*®

In The Essays on the Gita Sri Aurobindo explains the psychological
concept of the thief in the Vedic perspective of the Sacrifice:

“But the individual being begins with ignorance and persists long in
ignorance. Acutely conscious of himself he sees the ego as the cause and
whole meaning of life and not the Divine. He sees himself as the doer of
works and does not see that all the workings of existence including his
own internal and external activities are the workings of one universal
Nature and nothing else. He sees himself as the enjoyer of works and
imagines that for him all exists and him Nature ought to satisfy and obey
his personal will; he does not see that she is not at all concerned with
satisfying him or at all careful of his will, but obeys a higher universal
will and seeks to satisfy a Godhead who transcends her and her works
and creations; his finite being, his will and his satisfactions are hers and
not his, and she offers them at every moment as a sacrifice to the Divine
of whose purpose in her she makes all this the covert instrumentation.
Because of this ignorance whose seal is egoism, the creature ignores the
law of sacrifice and seeks to take all he can for himself and gives only
what Nature by her internal and external compulsion forces him to give.
He can really take nothing except what she allows him to receive as his
portion, what the divine Powers within her yield to his desire. The
egoistic soul in a world of sacrifice is as if a thief or robber who takes
what these Powers bring to him and has no mind to give in return. He
misses the true meaning of life and, since he does not use life and works
for the ezgllargement and elevation of his being through sacrifice, he lives
in vain.”

Vocabulary:

sadhastha, mfn. ‘standing together’, present RV. AV.; n." place where people stand
together’, place of meeting, any place, spot, abode, home, region, world ib. VS.
sambhr, P. A. -bharati, -te (Ved. pf. -jabhara), to draw together, roll or fold up
RV. i, 115, 4 (A); to close (the jaws) ib. x , 79 , 1; to bring together, gather,
collect, unite, compose, arrange, prepare, make ready, procure (materials or
ingredients of any kind, esp. for a sacrifice; with sam-bharan-, to collect all
requisites, prepare what is necessary) RV. &c. &c.; to pay back MaitrS.; to
maintain, cherish R.; to offer, present MW.

aqmaw awr{fqmﬁa FEIIT K‘J @11?[ Erm:«rqw |
\‘ddrd*-l\\‘dqu\b_‘-‘e'l?"\a@ W me Frrum—cr Il 2-224-0k

2 Savitri p.335
® Fssays on the Gita, p.126
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tan mitrasya varunasyabhicadkse siryo ripam krnute dyor upasthe
anantam anyad rusad asya pajah krsnam anyad dharitah sam bharanti
1.115.05

Interpretation:

“To see That of Mitra and of Varuna the Sun makes [out of] himself a form
in the lap of Heaven.

Infinite is his power shining on the one hand and dark on the other, which
his powers-horses bear fully.”*°

Again the word sam bharanti is used, bearing absolutely, but now it is his
horses, powers that bear fully his Infinite Force, anantam asya pajas, which
is shining and dark, anyad rusad, krsnam anyad.

wwmwmm Wﬂwn
a&mmmamnnm&w ey qmﬁaaw Il %-234-0%

adya deva udita siriyasya nir amhasah piprta nir avadyat
tan no mitréd varuno mamahantam aditih sindhuh prthivi utd dyauh 1.115.06

Interpretation:

“Today, O Gods, in the time of rising of the Sun, save us from Narrowness
of the Dark Abyss and from that which should not be spoken/expressed in
us.

May Mitra, Varuna, Aditi, Ocean, Earth and Heaven grant us That!” *

It is interesting that all the gods should protect and grant us That in the
time of the rising of the Sun, but not the Sun itself should grant or protect
us. It seems not to have such a function.

30 Griffith’s translation: “In the sky's lap the Sun this form assumeth that Varuna and Mitra may
behold it. His Bay Steeds well maintain his power eternal, at one time bright and darksome at
another.”
3! Griffith’s translation: “This day, O Gods, while Surya is ascending, deliver us from trouble and
dishonour. This prayer of ours may Varuna grant, and Mitra, and Aditi and Sindhu, Earth and
Heaven.”
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namo mitrasya varunasya caksase

maho devaya tad rtdm saparyata
dredfse devajataya ketave

divas putraya siuriyaya $amsata 10.037.01

1

Do homage unto Varuna's and Mitra's Eye: offer this solemn worship to the Mighty God,
Who seeth far away, the Ensign, born of Gods. Sing praises unto Surya, to the Son of
Dyaus.

Interpretation:
“Surrender to the Vision of the Supreme Consciousness and Being, to the God of the

Vastness, whom you are seeking with adoration as That Truth manifested here!
To him who sees far, who is the Sight of Consciousness Supreme, born of the Divine,
the Son of Luminous Heaven, to Surya you surrender your consciousness.”

Sdrya is called in this verse the son of Heaven, divas putra. In this sense the Heaven,
dyauh, is the highest level of transcendental Sat-Cit-Ananda, of which the Sun, the
Supramental Consciousness-Force is the offspring. It is through the Sun that the
manifestation of Sat-Cit-Ananda is taking place in the lower hemisphere.

Vocabulary:

saparya, Nom. P. -yati (prob. fr. a lost noun sapar) to serve attentively , honour , worship , adore
RV. AV.; to offer or dedicate reverentially RV. x , 37, 1; to accept kindly Kaus; serve and adore,
serve and seek SA.
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sa ma satydktih pari patu visvato

dyava ca yatra tatanann ahani ca

visvam anyan ni visate yad éjati
visvahapo visvahdd eti striyah 10.037.02

2

May this my truthful speech guard me on every side wherever heaven and earth and
days are spread abroad. All else that is in motion finds a place of rest: the waters ever
flow and ever mounts the Sun.

Interpretation.
“May this true Word, sa satyoktih, fill me (from all sides, or all my gaps), ma pari patu

visvatah, and the heaven and earth, dyava ca, where the days spread out, yatra
tatanann ahani ca!

Whatever other [in me], yad visvam anyad, moves, €jati, thus becomes totally stilled, n/
visate, and only Waters always are and the Sun is ever rising high!”

Pari patu visvatah, lit. translated as ‘may it protect me from all sides’. In our
interpretation we take another look on this root, considering a deeper etymological
meaning of it; root pa has two meanings to protect and to drink. The meaning of
‘protection’ can be gained by two different movements: protection from outside and
from within. It is by filling being from within that the protection of the root pais implied,
whereas root raks is a protection from without, which literally means to ‘scare away’.

So pari patu visvatah, could be understood as *fill me from all sides that there should not
be any gap, where the forces of darkness could enter’.

Visvam anyad ni visate yad ejatj, lit. ‘all other is totally settled what (or when) moves’,
meaning ‘all, whatever is still there of different nature in its active state, moving in its
habitual grooves of action and perception becomes totally still, or finds its true place, n/
visate, lit. ‘settling down’.

Vocabulary:

ni-vi$, A. (rarely P. -ti; cf. Pan. 1-3, 17 ; aor. -avi$ran, RV.) , to enter or penetrate into (acc. or
loc.) to alight , descend to come to rest, settle down or in a home RV. &c. &c. to sink down ,
cease , disappear , vanish RV.: Caus. -vesayati, fo bring to restRV. TBr.

visvaha, ind. = visvaha, at all times RV. AV.
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na te adevah pradivo ni vasate

yad etasébhih patarai ratharyasi
pracinam anyad anu vartate raja

ud anyéna jyétisa yasi striya 10.037.03

3

No godless man from time remotest draws thee down when thou art driving forth with
winged dappled Steeds. One lustre waits upon thee moving to the east, and, Surya,
thou arisest with a different light.

Interpretation.

“And when you move in your Car, ratharyasi, drawn by your flying steeds, etasebhih
pataraih, never the one who is godless, na adevah pradivah, makes you land down to
his house (dwell in in his dwelling) te n/ vasate!

One space is following you from the east, and you ascend by other light, O Sun!”

None who had not given himself to the higher life, or surrendered to the light growing
within, adevah, can make Sun descend to his dwelling! For the space which is created
by the Sun is only following his movement, the Sun himself is rising by his own light,
which is different from the light it created, anyena jyotisa.

The line: na te adevah pradivo ni vasate, can be also translated as: “The one who does
not have light, adevah, cannot accommodate you who comes from the Light, na te
pradivo ni vasate.”

Vocabulary:

adeva, mfn. not divine not of divine origin , not referring to any deity RV.; godless , impiousRV.;
m. one who is not a god SBr. xiv Mn.

pradiv, f. (nom. -dyaus) thg third or highest heaven (in which the Pitris are said to dwell) AV.;
the fifth of seven heavens SankhBr.; mfn. (fr. 3. div, ‘day’ [cf. Lat. diu]) existing from olden
times, ancient RV.; (-divas) ind. from of old , long since , always , ever (anuprad-, as of old , as
formerly) ib. AV. (-divi) ind. at all times , always , everRV.

nivas, 5. P. -vasati, (rarely -te) , to sojourn, pass or spend time, dwell or live or be in (loc.) Mn.
MBh. &c.; to keep one's ground, withstand (-vasate for -vas- ?) RV. x , 37, 3; to inhabit (acc.)
MBh. BhP.

ratharya, Nom. P. -yati, fo go or travel by carriage or chariot RV.

rajas, n. ‘coloured or dim space; the sphere of vapour or mist, region of clouds, atmosphere, air,
firmament (in Veda one of the divisions of the world and distinguished from div or svar, ‘the
sphere of light’, and rocana divah, ‘the ethereal spaces’, which are beyond the rajas, as ether is
beyond the air; often rajas, = the whole expanse of heaven or sky’, divided into a lower and
upper stratum, the rajas uparam or parthivam and the rajas uttamam or paramam or divyam;
hence du. rajasl, "the lower and higher atmospheres’ ; sometimes also three and RV. i, 164, 6
even six such spheres are enumerated, hence pl. rajamsi, "the skies’) RV. AV. TS. VS. Br.
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yéna siirya jyétisa badhase tdmo

jagac ca visvam udiyarsi bhandna

ténasmad visvam aniram anahutim
apamivam apa dusvapniyam suva 10.037.04

4

O Surya, with the light whereby thou scatterest gloom, and with thy ray impellest every
moving thing, Keep far from us all feeble, worthless sacrifice, and drive away disease
and every evil dream.

Interpretation.
“Remove from us, gpa suva, O Surya, all the weakness, aniram, the selfishness (not

sacrificing) and sorrow [following it], andhutim, amivam, and ill-dreaming, dusvapnyam,
for it is with this light that you remove the Darkness, yena jyotisa badhate tamah, and
by this light, bhanuna, you compel (raise), udiyarsi, all world [to life], jagac ca visvam"”

It is with this other light of yours, jyotisa bhanuna, with which you destroy the darkness,
yena badhase tamah, and make all things here move, jagac ca visvam udiyarsi, with this
light free us from the active darkness, tena apa dusvapnyam suva.

The active darkness has several characteristics:

an-ira, that which has untrue impulsion to action and perception; untrue intention;
an-ahuti, the state of being and consciousness where there is no invocation to the
higher forces and there is no offering to them;

amiva, painful state of being, terror, fright;

dusvapnya, a nightmare, ill-dream, an intervention of the darkness into the waking
consciousness, creating a delusion in perception.

Vocabulary:
anira, mfn. destitute of vigourRV. iv , 5, 14; (an-ira) f. want of vigour, languor RV. VS.

anahuti, f. non-sacrificing RV. x , 37 , 4 and 63, 12; a sacrifice unworthy of its name SBr.
amiva, n. (am) pain, griefR. BhP.; (amiva) f. distress , terror, fright RV. AV. VS.; tormenting
spirit , demon RV. AV.; affliction , disease RV.
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visvasya hi présito raksasi vratam

ahelayann uccarasi svadha anu

yad adya tva sirya upabravamahai

tam no deva anu mamsirata kratum 10.037.05

5

Sent forth thou guardest well the Universe's law, and in thy wonted way arisest free
from wrath. When Surya, we address our prayers to thee to—day, may the Gods favour
this our purpose and desire.

Interpretation.
“You being sent here, presitah, protect indeed the Law of the World, vivasya hi vratam

raksasi! And by you own establishment rise without any hasting pressure here!
And when we thus try to express you here, that our action all other gods should cherish
here.”

The Sun is sent here forth by the Transcendental to manifest the Supreme in the terms
of the Universe. He is the messenger of the Transcendental here, as it were, whereas
Agni is the messenger of the gods, who are already involved in the Sacrifice, the work of
manifestation.

Vocabulary:
hed, or hel (cf. hel and hid) 1. A. hedate, helate, helate, fto be or make angry or hostile

(krudhyati-karman) Naigh. ii , 14 ;
mamsirata, Benedictive from man, mamsista.
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tdm no dyavaprthivi tan na apa

indrah Srpvantu marudto havam vacah

ma Stne bhiima striyasya samdrsi

bhadram jivanto jaranam asimahi 10.037.06

6

This invocation, these our words may Heaven and Earth, and Indra and the Waters and
the Maruts hear. Ne'er may we suffer want in presence of the Sun, and, living happy
lives, may we attain old age.

Interpretation.
“That our Call, that Word of ours, may Heaven and Earth, and Waters, Indra and Maruts

hear! May we be not at loss in the totality of Surya’s Vision! May we enjoy the wearing
out, jaranam asimabhi, of our lives blissfully, bhadram jivantah”

This is the vision of the manifestation by the Sun, which implies the wearing out of the
physical body. It can be done in the blissful way or with struggle and pain. To manifest
the Divine in Matter one must go through this process of living out ones possibilities
here in the material body. One has to bring light into it as much as one can and live it
through the time the body can endure it and stay. To live always in the light of Surya
and not in the loss of the Surya’s Vision implies the Bliss, bhadram. One can stay in this
body without the loss of the Sun’s Vision and thus enjoy wearing out of all its strengths
and capacities in time. Kurvanneveha karmani jijivisecchatam samah, doing here verily
works one must wish to live a hundred years, - says the ISopanisad 2, it is thus and not
otherwise that karma does not stick to men, evam tvayi nanyathetosti, na karma lipyate
nare.

This is the vision of the Sacrifice done by the Lord for the creatures to manifest himself
in them, in his multitudinous creation, bahu syam. To come to this possibility to stay in
the body without leaving it, the body is to undergo a transformation, which is not
possible at once. It needs to be worn out by the spirit many times and acquire a
capacity to accommodate it. The more conscious the sacrifice is the faster is the
accommodation.

To live blissful life is to enjoy the process of accommodation, which is known as the
‘wearing out the body by the spirit’, jaranam asimahi.

Vocabulary:
$tina n. emptiness (orig. ‘swollen state’, ‘hollowness’; cf. slinya) /ack , want , absence RV.

jarana, mfn. o/d, decayedRV. iv, 33, 3; f. dry wood (?) RV.i, 141 ,7
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V|svaha tva sumanasah sucaksasah
prajavanto anamiva anagasah

udyantam tva mitramaho divé-dive

jiydg jivah prati pasyema siriya 10.037.07

7

Cheerful in spirit, evermore, and keen of sight, with store of children, free from sickness
and from sin, Long-living, may we look, O Surya, upon thee uprising day by day, thou
great as Mitra is!

Interpretation.
“Always, visvaha, may we see you, tva prati pasyema, who are perfected in Mind and

Vision, sumanasah sucaksasah, with offspring of our souls, prajavantah, free from fear
or imperfection, anamiva anagasah, may we see you, tva prati pasyema, rising day by
day, wdyantam dive-dive, and manifesting Consciousness Supreme, mitramahah, living
long life, jyog jivah, O Surya, here.”

The Rishi asks the ultimate boon possible for men, to always see the Sun, the
Supramental Light, and living a long life, jyog jivah, perfect in the Mind and Vision, free
from any suffering and imperfection, bearing the fruit of the spiritual journey of the soul,
prajavantah, to see the Sun rising day by day, manifesting the greatness of the
Transcendental Consciousness of Mitra, mitramahah, here.

Vocabulary:
visvaha, ind. = vi$vaha, at all times RV. AV. )
jyok, ind. (g. svar-adi) long , for a long time or while RV. VS. AV. SBr. ChUp.
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mahi jyotir bibhratam tva vicaksana
bhasvantam caksuse-caksuse mayah
aréhantam brhatah pajasas pari

vayam jivah prati pasyema siriya 10.037.08

8

Surya, may we live long and look upon thee still, thee, O Far—seeing One, bringing the
glorious light, The radiant God, the spring of joy to every eye, as thou art mounting up
o'er the high shining flood.

Interpretation.

“May we, living creatures, vayam jivah, clearly see you, prati pasyema tva, O Surya,
rising over the vastness of variously glittering power, arohantam brhatah pajasah,
shining and illumining (or revealing) the delight, bhasvantam mayah, to every eye,
caksuse-caksuse! bringing the great light [from the Beyond], mahi jyotir bibhratam, O
you, who sees all in detail, vicaksana.”

arohantam brhatah pajasah, is a vision of the Sun rising from the burning substance of
the Vastness of the Transcendental Consciousness-Power. The Sun is only a
representative of the Infinite Being in manifestation, its reorganization and
rearrangement in terms of time and space and causality.

Vocabulary:
n pajas, n. firmness, vigour , strength RV.; brightness , glitter , sheen (pl. shining colours) ib.;

du. heaven and earth (as the two firm or shining surfaces ; cf. " firmament ")
mayas, n. (prob. fr. ma) refreshment, enjoyment , pleasure , delight RV. VS. TBr.
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yasya te visva bhivanani ketina

pra cérate ni ca visante aktubhih
anagastvéna harikesa siiriya

ahnahna no vasyasa-vasyasod ihi 10.037.09

9

Thou by whose lustre all the world of life comes forth, and by thy beams again returns
unto its rest, O Surya with the golden hair, ascend for us day after day, still bringing
purer innocence.

Interpretation:
“By whose Vision, yasya ketung, all these worlds of yours, te visva bhuvanani, come into

being, pra cerate, and by whose accommodations into Night they all are settled here, n/
ca visante aktubhih, O Gold-haired, harikesa, O Sun, with that purity, anagastvena, you
day by day, ahnahna, rise up, ud ihj, richer and richer every time, vasyasa-vasyasa.”

It is a vision of the evolution of consciousness. Every time the rising of the Sun gets
richer and purer. And all the worlds which are created by the Sun and accommodated by
the Night become more capable to bare His Purity and Richness.

Vocabulary:
ir, 2. A. rte (3. pl. rate AV. RV.) fo go, move, rise , arise fromRV.; to go away , retire AV. xix ,

38, 2; to agitate , elevate , raise (one's voice) RV.

anagastva, n. sinlessness RV.

vasyas, mfn. (= vaslyas), better, more excellent or glorious , wealthier or richer than (abl.) RV.
VS. TBr. TUp.; n. increasing wealth or prosperity , welfare RV. AV.

harikesa, mfn. fair-headedRV. VS. MBh.; m. N. of one of the 7 principal rays of the sun VP.; of
Savitr, RV.; of Siva MBh
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$am no bhava caksasa $am no ahna

$§am bhanuna $am hima $am ghrnéna
yatha $am adhvan cham asad duroné

tat sdriya dravinam dhehi citram 10.037.10

10

Bless us with shine, bless us with perfect daylight, bless us with cold, with fervent heat
and lustre. Bestow on us, O Surya, varied riches, to bless us in our home and when we
travel.

Interpretation:
“Be for us complete by the Vision, Full by the Day and Light, Complete by cold and heat,

as in the journey, yatha sam adnvan, thus in the house, sam asad durone, you, O
Surya, hold (or establish) the Wealth of Consciousness [for us], dravinam dhehi citram.”

Sam nah bhava, ‘be for us Sam’, which can be translated as ‘Peace and Joy and Fullness
of realisation’; sam is the full satisfaction of the Spirit in the state of being. So that
which brings this full satisfaction is the realization of the Spirit in consciousness and
being of men.

Vocabulary:
adhvan, m. a road , way , orbit; a journey , course, distance; the zodiac (?) , sky , air L.; a

place; a recension of the Vedas and the school upholding it.
ghrna, m. heat, ardour , sunshineRV. i, 133, 6; x,37,10; (a), Ved. instr. ind. through heat
or sunshine RV.
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asmakam deva ubhdyaya janmane

$arma yachata dvipade catuspade

adat pibad Grjayamanam asitam

tad asmé $am yor arap6 dadhatana 10.037.11

11

Gods, to our living creatures of both kinds vouchsafe protection, both to bipeds and to
quadrupeds, That they may drink and eat invigorating food. So grant us health and
strength and perfect innocence.

Interpretation:
“To our double birth here, asmakam ubhayaya janmane, O gods, you give protection,

sarma yacchata, to our double and quadruple ways of being, dvipade catuspade' One
should eat and drink the food which makes us strong, in us you hold benignant wealth
and fullness, asme sam yor arapo dadhatana.”

To the double birth of ours the gods should give protection here. These two births are of
the soul and of the body, which is including mind, life and physical body. So one birth of
the soul is known to us in the terms of rebirth, and the birth of the body is taking place
by the heredity. The double way of being is depicting the soul’s reality in terms of its
two poises of Individual and Universal Soul (or Psychic Being, Antaratman, and Unborn
Self, Jivatman).

The quadruple way of being is depicting the reality of the Self in four majors poises
physical-vital-mental-supramental reality of being. The former is the reality of
Consciousness, the letter is the reality of Being.

Vocabulary:
urj, (connected with vrj) , Caus. P. urjayati (p. urjayat) , fo strengthen , invigorate , refresh RV.

SBr.; A. drjayate (p. Urjayamana) , to be strong or powerful , be happyRV. x , 37 , 11, VS.
asita, mfn. (p.p. of the Caus. of a$) fed, boarded , satiated RV. R. &c.; given to eat (as food);
(am) n. foodRV.

arapas, mfn. unhurt, safe RV. AV.; not hurting , beneficial/ RV. viii , 18 , 9.



28

wn wwr E@T 0 el awaa”‘r
amin QA :n aqm g‘cgg-lMd dl(-H-L?lE\QFlT EPEIEIT ™ aa:r Il 90-039-9R

yad vo devas cakrma jihvaya guru

manaso va prayuti devahélanam

arava yé no abhi duchunayate

tasmin tad éno vasavo ni dhetana 10.037.12

12

If by some grievous sin we have provoked the Gods, O Deities, with the tongue or
thoughtlessness of heart, That guilt, O Vasus, lay upon the Evil One, on him who ever
leads us into deep distress.

Interpretation.

“If by any absence of thought, yad manasah prayuti, or by the tongue, jihvaya, we have
created for you, O gods, a heavy pressure, offensive in its nature, vo devas cakrma guru
devahedanam, whoever is not sacrificing, arava yah, and disposed to harm us, no abhi

duchunayate, in him that very action, tasmin tad enah, you hold firm, n/ dhetana, O

lII

Luminous Vasus!

There are two ways mentioned here which are creating the offence for the gods: by the
Word and by the Mind. And even if one has made such a mistake, because of the
absence of the Thought or it just slipped through his tongue, but he is still sacrificing, he
should be spared. But if he is not and is intending to harm us, who are sacrificing, he
should be exposed to his own evil action. It should go back to him and act upon him.

Vocabulary:
prayuti, f. absence (with manasah = thoughtlessness) RV.

aravan, mfn. ‘not liberal; envious , hostile RV.
ducchunaya, Nom. (A., -yate), to wish to harm , be evil disposed RV.
devahedana, n. offence against the gods AV. VS.



